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Abstract

In the Punjab, Ibn Arabi’s wajudi ideas remained a point of reverence among the
Chishtiyya Sufi circles throughout the 19th-Century. One of the important reasons of
their interest in Ibn Arabi was that he was considered in Sufi traditions as “the seal of
the sainthood” and inheritor of prophet Muhammad'’s heritage. The path of Ibn Arabi
equipped the 19%-Century Chishti Sufis with necessary tools to confront the
onslaught of western ideas. At least for the Punjabi Sufis and for their disciples as well,
Ibn Arabi provided satisfactory answers to the European ideas like positivism,
utilitarianism, and naturalism, in defence of the Sufi tradition.
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60 Examples of ummi Sufis are Abu Yaza (a Berber Sufi who could not read and write but was able to
correct the recitation of Quran), Abu Jaffar al-Uryabi (farmer by profession and spiritual guide of Ibn
Arabi), and Abu Yazid Al-Bistami (who spiritually initiated his master, Abu Ali al-Sindi) can be quoted
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Abd al-Kader (Albany: State University of New York Press, 1995), p.119.

63 Quoted in Claude Addas, Ibn Arabi: The Voyage of No Return, translated from the French by David
Streight (Cambridge: The Islamic Texts Society, 2000), p. 93.
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66 “Prophecy is the proclamation of divine truths, involving gnosis of the divine essence, names,
attributes, and commandments”. Javad Nurbakhsh, Sufi Symbolism, The Nubakhshi Encyclopedia of Sufi
Terminology (Farhang-e Nurbakhshi), Vol.Il (London & NY: Khaniqahi-Nimatullahi Publications, 1987),
p.61, also see p.62.

67 “The intelligent person should not partake of any knowledge save that which is touched by
imperative need. He should struggle to acquire what is transferred along with him when he is
transferred This is none other than two knowledges specifically - knowledge of God, and knowledge
of the homesteads of the after world and what is required by its stations, so that he may walk there as
he walks in his own home and not deny anything whatsoever”. William C Chittick, In search of the lost
heart Explorations in Islamic thought (Albany: State University of Ney York Press, 2012), p. 103.

68 William C Chittick, The Self-Disclosure of God: Principles of Ibn al-Arabi’s Cosmology (Albany: State
University of New York Press, 1998), p.3.

69 Javad Nurbakhsh, Sufi Symbolism, The Nubakhshi Encyclopaedia of Sufi Terminology (Farhang-e
Nurbakhshi), Vol.IV (London & NY: Khaniqahi-Nimatullahi Publications, 1990), p.105.

70 Hafez.

71 William C Chittick, The Sufi Path of Knowledge: Ibn Arabi’s Metaphysics of Imagination (Albany: State
University of New York Press, 1989), p.167.

72 William C Chittick, The Sufi Path of Knowledge: Ibn Arabi’s Metaphysics of Imagination (Albany: State
University of New York Press, 1989), p.xii. A medieval Indian Chishti Sufi, Diya al-Din Nakhshabi
(d.1350), describes the importance of the purity of heart for acquiring true perspective of knowledge
as: “Iblis the Tempter opened the mouth of Adam, which was the passage through which his life [as
breath] arose. Iblis rushed quickly down this passageway. He made his way to every body part and
each organ and declared, ‘this is simple!” When Iblis arrived at the heart, every secret visible from the
vast cosmic Throne of God was visible there within that small, pinecone-shaped lumped of flesh. The
Throne of God is the place of God’s sitting firmly and ruling in the macrocosmic world, and can be
described as merciful intentionality (rahmaniyya). Similarly, in the microcosmic world, the heart is like
the Throne, the place where God’s presence abides, and can be described as subtle spirituality
= Al Khadim Research Journal of Islamic Culture and Civilization, Vol. IlI, Issue. 1 (Jan - March 2022) =



[127] B LS ar et B L3 iRy

(ruhanniya). However, the heart only lives up to his description once its potential has been actualized
through purifying refinements and progressive developments...My dear brothers and sisters, do you
know why Iblis failed to grasp the heart of Adam on that fateful day? It was because, from the eternity
before time, Iblis was destined to be rejected by all hearts. From this first moment when one heart,
that of Adam, rejected him and repulsed him, until the day of judgment, no true heart will accept the
tempter. Talking about the acceptance of heart is a discourse that should transpire from one heart
directly to another heart. Although I am helpless in mastering my own heart, I still cannot be separated,
even for a moment, from the innate nature that runs through my blood. So let me speak from the heart
about the heart! If you have a heart, listen well and take heart”. Quoted in Scott Kugle, Sufi and Saints’
Bodoies: Mysticism, Corporeality, & Sacred Power in Islam (Chapel Hill: The University of North Carolina
Press, 2007), pp.293-4.

73 William C Chittick, Ibn Arabi: Heir to the Prophets (Oxford: Oneworld Publications, 2005), p.78.

74 William C Chittick, “Ibn al-Arabi on Participating in the Mystery”, in Jorge Noguera Ferrer, Jacob H.
Sherman (eds.), The Paticipatory Turn: Spirituality, Mysticism, Religious Studies (Albany: State
University of New York Press, 2008), p. 249.

75 Ibn Arabi writes, “One condition for the owner of this station is that the Real should be his hearing,
his eyesight, his hand, his leg, and all the faculties that he puts to use. He acts in things only through a
haqq, in a haqq. This description belongs only to a beloved. He is not beloved until he is given
nearness...God shows the realizer all affairs as established by the divine wisdom. He who has been
given this knowledge has been given what is necessary for each of God’s creatures...Wheat is desired
from realization is knowledge of what is rightly demanded by each affair, whether it be nonexistent or
existent. The realizer even gives the unreal [batil] its haqq and does not take it outside its proper place”.
Chittick, The Self-Disclosure of God, p.97.

76 Quran 2:115.
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